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Contributions in the form of notes or discussions should be sent to Campbell 
Bonner, 1512^ Demonbreun Street, Nashville, Tenn. 



CANNA INTRAT AND THE CANNOPHORI 

The significance of the expression Carina Intrat, which occurs in Fasti 
Philocali opposite the date March 15, is in a measure explained by Johan- 
nes Lydus De mens. iv. 49: EtSois MapriaK .... Updrevov oe kou. 
ravpov iiiTij virep tu>v iv tok opetnv aypwv, ijyou/to'ou tov apxupems koI rutv 
Kavij<p6pmv rij 1 } Mi^Tpos. 1 In the /cavi^opoi (Ka.wo<p6poi, cannophori, canno- 
jori, cannoforae) here mentioned is to be seen a body of worshipers of the 
Great Mother of the Gods analogous to the dendrophori, whose function was 
to bear to her temple on the Palatine, on March 22, Arbor Intrat, the sacred 
pine tree emblematic of the death of Attis; just as the dendrophori were 
the tree-bearers, the cannophori (wra, kowtj, canna, a plant smaller than 
the arundo, but larger than the calamus [Columella iv. 32. 3; vii. 9. 7]) 
were reed-bearers. The evidence afforded by the name itself and by anal- 
ogy is further strengthened by the representation in relief on a mystic cista 
discovered at Ostia (Mon. dell' 1st. IX, tav. 8 a. 1) of a lion, the head of 
Idaean Zeus ( ?), and the head of Attis, all looking out from among reeds 
(Annali 1869, p. 240). 

So much for the fact. No satisfactory explanation as to its significance, 
however, has as yet been brought forward. Visconti, on the evidence of 
the relief above mentioned, supposes a lost legend to the effect that Attis, 
after his self-emasculation, hid himself among the reeds of the stream 
Gallus, and was there discovered by the Mother and her lions; while De- 
charme (Rev. arch, sir. Ill, t. VII [1886], pp. 288 ff.) refers the relief to the 
statement of Julian (Or. v, p. 165 B; 180 A) that Attis was found by the 
Mother in his infancy, after having been exposed on the banks of the Gal- 
lus. Both see in the procession of Canna Intrat the commemoration of 
an event in the life of Attis in the same way in which from antiquity there 
has been seen in that of Arbor Intrat the commemoration of the self-muti- 

1 By Kavyipipoi, is no doubt meant Kavvo<j>6poi.. The connection between the 
rites here mentioned and the Great Mother is hardly open to doubt, whether rjjs 
MijTpds be the exact original reading or not. See among others, Rapp, Roscher Lex. 
I.723, and Cumont, in Pauly-Wissowa III. 1484/15, and Ruggiero Diz. Ep. II. 80. 
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lation and death of Attis under the pine tree, and the care of his body 
by la and the Mother (Arnob. v. 5-8). 

But myth is commemorative of custom, not custom of myth. The 
details of the Attis legend which tradition handed down to Arnobius and 
other ancients owed their origin no less to a desire to account for existing 
practices in the cult of the Mother than do the inventions of Decharme and 
Visconti now; and the explanations of both ancient and modern authors 
are alike confessions that knowledge of the real inner significance of the 
cult practices in question has faded away in the lapse of time. Legend 
can enlighten us as to the point of view of the worshiper, but of the origin 
and inner meaning of his acts it may tell us absolutely nothing. The sig- 
nificance of Canna Intrat and the carrying of reeds cannot be explained 
on the analogy of Arbor Intrat and the carrying of the tree, for the reason 
that the significance of the latter is itself not understood. 

We must therefore look elsewhere for the inner meaning of Canna 
Intrat. At the outset, it is plain that under ordinary conditions any single 
feature of cult practice partakes of the general character of the whole 
worship of which it is a part. 

What, then, is the general character of the worship of the Great Mother 
and Attis ? In the first place, let it be remembered that there is the very 
minimum of evidence regarding the cult before it left its original home 
in Phrygia, that almost as little is known of its Greek phase, and that its 
early history at Rome is also obscure. It is only under the Empire, and 
especially under the late Empire, after the cult has been in existence over 
a thousand years, and has suffered the modifications incident to long 
lapse of time, change of territory and people, and especially to the 
attempts of philosophy to account for its origin, practices, and beliefs, 
that evidence in appreciable quantity is to be found regarding its significance. 
Attis identified with the Sun or with Zeus is a long way from the simple 
favorite of the Great Mother; and the Mother herself, identified with Rhea, 
Demeter, Ceres, Ops, Tellus, etc., and made into a personification of 
Earth or Nature, is probably as far from her original form among the early 
Phrygians. 

Yet the essential character of the pair is plain. They are above every- 
thing deities of procreative significance. Underlying their legends and 
ceremonies alike is the sexual motive. Beneath the elaborate symbolism 
of late times which made them Mother Earth and her fruitage is still to 
be seen the maternal character of the Great Mother and the sexual sig- 
nificance of Attis — the male and female principles. The priests of the 
Mother in historic times, the galloi, were eunuchs, sometimes even self- 
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emasculated. Her mythical priest-attendants and assessors, the Idaean 
daktyloi and the korybantes, were in all probability ithyphallic deities 
(Georg Kaibel Gottinger Nachrichten 1901, pp. 488-518). Attis himself 
was no doubt originally of the same nature, the minimissimus digitorum 
(Arnob. v. 7) which, at the prayer of Agdistis, or the Mother, was alone 
allowed by Jupiter to become immortal and to move perpetually (vivat et 
perpetuo solus agitetur e motu), being really the avSpetov aiSotov, represent- 
ing the principle of immortality through sexual life (Kaibel op. cit., p. 513). 

It seems therefore reasonable to suppose the worship of the Great 
Mother and Attis to have been originally of a more distinctly procreative 
significance. 

Such being the case it is altogether natural to look for a like significance 
in the ceremony of Canna Intrat. My suggestion is that the procession 
of the cannophori was an original phallic procession whose nature had 
become obscured. 

The name itself, "reed-bearers," is evidence of the possibility that this 
interpretation is correct. Paul Baur {Am. Jour. Arch. IX. 2: "Tityrus") 
notes the use of Sk. nadd, "reed," as a synonym for avSpetov euSoiov, 
and also points out the connection of the flute, or reed-pipe, with obscene 
gesticulation. It is perfectly possible that the reed was adopted as a symbol 
of the phallus before the cult had yet spread beyond Asia Minor. 

But it is more than possible that we have here the true explanation 
of Canna Intrat; from a variety of circumstances, it is even probable. In 
the first place, nothing could be more appropriate for the first days of the 
annual festival of the Great Mother of Procreation, a festival which ush- 
ered in the season of growth, than a procession whose members bore in 
their hands the reed, the symbol of fruitfulness, the original significance 
of which had been lost. If, with Cumont (Pauly-Wissowa III. 1484, 
s. v. Cannophori), we see in the sacrifice of the six-year-old bull (Lydus 
loc. cit.) the taurobolium, one feature of which was the solemn disposition 
of the animal's genitals (vires condere, consecrare) (Hepding Attis, seine 
Mythen und sein Kult [Giessen, 1903], p. 192), the appropriateness is 
still more apparent. Again, the fact that a prominent feature of Dionysiac 
worship, with which that of the Mother and Attis presents striking resem- 
blances both as to belief and cult practice (Roscher Lex. II. 1659), was 
the phallic procession, lends further probability to the identification of 
Canna Intrat as an original phallic procession. Associations of female 
reed-bearers, cannophorae, attested (CIL. IX. 2480) in the worship 
of the Mother and Attis, afford a parallel to the female phallus-bearers 
in the Greek procession which is not without a suggestion as to the nature 
of the cannophorae. Finally, the fact, too, that among the Lydians, a 
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neighboring stock with whom the Phrygians mingled, the reed played an 
important part (E. Curtius: "Artemis Gygaia," Arch. Zeit. 1853, p. 150), 
may not be without significance. Grant Showerman 

University of Wisconsin 

XENOPHON ANAB. i. 7. 5 

Kal [irjv, u> Kvpc, Xiyovcri rives on TroAXa VTrurxyu vvv Sia to iv toiovt<j» 
eirai tov kiv&wov irpocriovros. 

The only points I was trying to make in my note 1 were that roiovnu 
idiomatically and unsupplemented gives the reason for vituryyu, and 
that the following genitive is preferably absolute and epexegetic. The 
rest is obiter dictum, and, if Professor Laird wishes me to say so, hastily 
expressed: I did not, however, of course mean to say that toioCtos can 
never look forward. The words "always I think" referred to the phrases 
iv Totavry «n or ev t<5 toiovt<j> in Plato's Republic, as both the parsing 
and the punctuation of my sentence show. I should have avoided mis- 
apprehension on this point if I had taken space to explain that my object 
was the criticism of Adam's text in Rep. 581 E. Adam construes k<u 
iv T<j> TOiovrtp tivi ad etvai /javOdvovra tj}s ^Sovijs, instead of ... . rijs 
^Sov^s ov wdw troppm; which I believe to be right. Adam defends the 
construction of tjoWijs with toiovtu? by Xen. Anab. i. 7. 5. Hinc Mae 
lacrimae. My difficulty with the article concerns idiom and meaning 
rather than absolute syntax. The case of Thucydides vii. 69 is not really 
parallel. There is no participle ; ^81?, omitted by Kuhner, makes a differ- 
ence, and so, perhaps, does the very meaning of xatpos. The whole is 
rather analogous to such things as ivravOa 77817 *t ttJs r/Xixias. I do not 
care to say that a conceivable construction is impossible, but I believe 
that "in such a (pass, plight) of the approaching danger" would be as 
harsh in Greek as it is in English. Professor Laird further suggests that 
my explanation of the force of toiovtos is compatible with either construc- 
tion of the genitive. Conceivably. But the idiom is certainly less appa- 
rent if we say "you are lavish of promises because you are in such a 
plight of the approaching danger" than if we render "because you are in 
such a plight — the danger (battle) being near at hand." In fact I doubt 
whether the idiomatic force of "such" has really been felt with the former 
version. For the rest I do not wish to start a controversy. Professor 
Laird does not really differ from me much. He merely thinks I reasoned 
loosely. He even suggests what I had in mind, but omitted for brevity, 
that the absolute genitive may be a colloquial afterthought. It is that, 
unless after all the best solution is to omit the words with Kelsey. 

Paul Shorey 
1 Class. Jour. I, p. 155. 



